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Date and Habitat of the Elders of Papias.
By Benj. W. Bacon, D. D., Yale University.

It is today matter of common consent that the chiliastic teachings
quoted by Irenaeus in his fifth book from "the Elders who saw John
the disciple of the Lord",1 or "the Elders the disciples of the Apostles",2

or simply "the Elders"3 are drawn by Irenaeus from the work of Papias.
This declaration is explicitly made in only one (Her. V, 33, 3 f.), where
the citation introduced by the formula "The elders who saw John the
disciple of the Lord relate" is followed by the'statement: —

To these things Papias, who was α hearer of John and a companion of Polycarp,
an ancient worthy, gives confirmatory witness in writing (έγγράφωο £πιμαρτυρ€ΐ) in
the fourth of his books, for there are five books composed by him. And he added,
saying "But these things are credible" .... and he relates &c.

However, the form of reference in Her. II, 22, 5 shows that here
too the quoted words of "the Elders" are derived from the written work
(note the present testantur) of a supposed "companion of Polycarp",
a sharer of his intercourse "in Asia" with "John the disciple of the
Lord". But Papias, who is here called "an ancient worthy" (apxciioc
άνήρ) is considered there to be of still earlier date than Polycarp; for
Irenaeus adds:—

And some of them saw not only John, but others also of the Apostles, and had
this same account from them and witness (testantur) to the aforesaid account.

No adequate explanation has ever been propounded for the con-
ception thus exhibited by Irenaeus, save that which rests upon the
correction of Eusebius. Eusebius with the work of Papias in hand
carefully corrected not only the misunderstanding of Irenaeus, but the
misdating into which he himself in reliance upon Irenaeus had been

ι Her. 11, 22. 5; v. 30, 1 and v. 33, 3.
2 Her. v. 5,1 and v. 36, 2.
3 γ. 36, 1.
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misled in his own earlier work.1 Irenaeus, he tells us, was deceived
by a similarity of names into taking Papias for a disciple of the
Apostle John. In reality his "traditions of John" (uopaboceic Ιωάννου)
were deliverances of an Elder of that name still living in Papias1 time.
The mistaken identification of the Elder with the Apostle had led
Irenaeus to infer that the group of Apostles mentioned in Papias' preface
as the source of his "words of the Elders", viz. Andrew, Peter, Philip,
Thomas, James, John and Matthew, were his direct personal informants.
Irenaeus' extraordinary dating of Papias, and his still more extraordi-
nary views about a complete college of Apostles in Asia are thus
accounted for. Nor is it admissible for us who have not the work of
Papias to question the correction of Eusebius, made after careful com-
parison of the work itself with the inferences of Irenaeus. Eusebius
certainly did not go too far with his correction; his citation of the
passage fully justifies his distinction between the two Johns of Papias.
The only question properly open to our consideration is whether he
went far enough. Besides denying personal relations between Papias
and the Apostle, should he not have also denied them between Papias
and the Elder?

Two reasons for the latter view suggest themselves at once. (1)
The passages quoted indicate not a direct, but an indirect relation.
Papias gets his "words of the Elders", who include specifically "Aristion
and the Elder John", by enquiry from "those who came his way";2

moreover Eusebius himself qualifies his first statement that Papias
claimed to have been "personally a hearer of Aristion and the Elder
John" with an admission which implies that he found no such state-
ment: "At all events he mentions them frequentty by name, and records
their traditions in his writings".3 (2) Eusebius was eager to find traces
of such an Elder John in Asia\ for he was greatty drawn to the theory
of Dionysius of Alexandria attributing the Asian "Apocalypse of John"
to "some other John" not the Apostle. Dionysius had been quite at a
loss, for any such non-apostolic John in Asia — a proof in itself of the
absence of any tradition of the kind. When, therefore, we find Eusebius
unable to quote anything better from Papias in support of his theory
than the mere fact that "he often mentions them (Aristion and the Elder

ι Chrtmicon under Olymp. 220, ed. Schoene Π, ρ. 162.
2 Έί te που παρηκολουθηκΟκ nc TOIC upcc u-r^poic 2λθοι, roue των up€c u-

tip(uv άνέκρινον λόγοικ.
3 Όνομοκτΐ γοΟν iroXXdicic αυτών μνημονεΰοαο, εν rote αύτοΟ ςυγγρ<ίμμαα

τίθηαν αυτών και παραοόςεκ.
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John) by name and records their traditions", the silence is almost enough
of itself to show that Aristion and John were not in Asia at all, but
at the acknowledged seat of apostolic tradition, along with the other
"Apostles and Elders",1 at Jerusalem.

Our real question, accordingly, is as to the seat and date of Papias'
group of "Apostles and Elders". Did he differ from "Luke", from
Hegesippus, from all his contemporaries, in looking not to Jerusalem
but to proconsular Asia as the seat of apostolic tradition? Or is this
conception of a new seat of "Apostles and Elders in Asia" due to the
willing misconception of Irenaeus?

As regards the Apostles Andrew, Peter, Philip, Thomas, James,
John and Matthew, it is hardly necessary to speak further. In the
period of Polycrates Asia claims a residence of Philip and John; but
the Philip in question turns out to be not the Apostle but the Evan-
gelist of Caesarea, and when we carry the tradition as to John back
of Irenaeus we find it resting on the reputed authorship of the Apo-
calypse, a very insecure foundation2. A> rival tradition, traceable to a
much earlier time, considers John to have fallen a victim to the perse-
cuting violence of "the Jews"3. Even granting that Papias may have
believed in a residence of the Apostle John in Asia (Patmos?) there
will probably be few today who still cling to Irenaeus' idea of the
group of seven Apostles whom he names, beginning with "Andrew"
and ending with "Matthew", as located in proconsular Asia. The
question turns upon the Elders, two of whom Papias refers to as his
contemporaries, and who are still speaking (λέγουα) with the "living
and abiding voice", or at least were so speaking at the time of his
enquiries. Of "Aristion" absolutely nothing is known.4 No "Elder
John" of this period is known save an Elder John of Jerusalem,

ι Acts 11,30; 15, 2.4. 6. 22 f.; 16, 4; 21,18.
2 In the letter to Florinus Irenaeus appeals to his own boyhood recollections

of^the teaching of Polycarp. He can* remember that Polycarp spoke of "intercourse
with John and with others who had seen the Lord" and reported "His miracles and
His teaching". This John who with others had "seen the Lord" and had himself
been seen and heard by Polycarp was probably not the Apostle, as Irenaeus believed,
but the Elder. In the Vita Polycarpi we learn on uncontradicted authority that Poly-
carp had come as a youth from "the East" /. e. Syria. As he had been a Christian
since 69 A.D., he may very well have had intercourse in boyhood with the group
of "Elders and witnesses of the Lord" in Jerusalem.

* Mk 10, 39 and Papias, de Boor fragment. T. u. U. V. 2, S. 170.
4 On the supposed evidence of Conybeare's Edschmiadzin Codex see my article

s. v. "Aristo-Aristion" in Hastings' Diet, of Christ and the Gospels, vol. I, 1906.
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seventh in the list ot fifteen successive "Elders" of this church be-
ginning with James the Lord's brother (ob. 62 A. D.), and ending with
Judas, who held the see until the siege of Hadrian (135 A.D.). Epi-
phanius' list1 is similar to that of Eusebius but in part of independent
origin, and adds after the name of "John" "(until the) 19th year of
Trajan". Apparently 117 A. D. was regarded as the year of the
Elder's death. Unfortunately so many modern theories have been built
upon the Eusebian idea of an Elder John of Ephesus, that almost any
expedient is more welcome than the suggestion that Papias was re-
ferring to his own contemporary the Elder of Jerusalem.

There remains the possibility of another way out of the deadlock.
Putting together the material cited by Eusebius and the "words of the
Elders" now generally admitted to have been borrowed by Irenaeus
from Papias we have already quite a little accumulation. What evi-
dences does it afford of place and date?

Its general character might be anticipated from the title and pre-
face of Papias1 work and from Eusebius1 description: —

The same writer (Papias) has recorded other notices as having come down to
him from oral tradition, certain strange parables of the Savior and teachings of His,
and some other statements of a rather mythical character, among which he says that
there will be a period of some ten thousand years after the resurrection, and that the
kingdom of Christ will be set up in material form on this earth. These ideas I suppose
he got from a misunderstanding of the apostolic accounts, not perceiving that the
things recorded there in figures were spoken by them mystically. For he evidently
was a man of very mean capacity» as one may say, judging from his own statements:
yet it was owing to him that so many church fathers after him adopted a like opinion,
urging in their own support the antiquity of the man, as for instance Irenaeus and
whoever else they were who have declared that they held like views.

In short Papias did what his fellow-bishop Polycarp2 urges doing
against the common foe of the "false teachers" who "pervert the
sayings of the Lord (λόγιο του Κυρίου) to their own lusts and deny
the resurrection and judgment". Polycarp urges his readers to "turn
to the word handed down from the beginning". For Papias these
precepts of the Lord were to be found in the Gospel of Matthew;
their true sense was to be established by authentic tradition. A true
word of prophecy concerning "the resurrection and judgment" was to
be found in the Apocalypse of John.3

1 Haer. 66,21 f. See Harnack's criticism in comparison with the Eusebian Chron. I,
S. 223—230. 2 Ep. VII.

* Hence probably the mention of "John and Matthew" together at the end of
the group of "the Lord's disciples". Papias recognizes the authority of Mark, though
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Eusebius gives us no example of the "strange parables and teach-
ings of the Savior" derived by Papias "from oral tradition" in the
passage we have just cited, being taken up with the chiliastic influence
he had exerted over Irenaeus and others, an influence particularly
distasteful to Eusebius. For these traditions we must go to Irenaeus.
However, in coming to speak of the writings employed by Papias,
after noting his use of First John and First Peter, Eusebius takes
occasion to say: —

"He has also related another story about a woman accused of many sins before
the Lord, which the Gospel according to the Hebravs contains."

The slight objections to identifying this story with the Pericope
Adulterae have been met elsewhere.1 The point we have here to
make is independent of the identification. We note simply that Papias
is not said to have used the Ev. Hebr. — a difficult task for a Greek —
nor even that his authorities "the Elders" used it—which would prove
at once their Palestinean habitat — but̂  only that one of his stories
(doubtless derived from the Elders in question),appeared also in a form
sufficiently like to be identifiable in that Gospel, current as it was
until the time of Jerome exclusively in Aramaic-speaking regions.

We cannot then be certain that the Ev. Hebr., but only that the
material embodied in it was current in their region. In fact it is ex-
tremely probable from the general early silence, and particularly the
silence of Eusebius, that Papias had no information to give as to the
origin of any Gospels save Matthew and Mark. The natural inference
is that "the Elder" who gives the information (at least that about Mark)
was comparing and defending the two gospels current in his own
region. Both are Greek gospels. They were certainly to Papias' mind
no other than our canonical Matthew and Mark. They can hardly have
been other to the mind of "the Elder"; for the discrepancy of "order"

not as "giving a connected account of the Lord's oracles" (ούχ Jicircp cOvtoHw των
Κυριακών ποιούμ€νος λογίων or λόγων), and was probably acquainted with the Fourth
Gospel in some form. Whether Luke-Acts was known to him is more doubtful. No
doubt at all can be entertained of his recognition of Revelation. He not only cited
it, but vouched for its trustworthiness (aEiomerov) as we should expect from a
contemporary of Justin. Irenaeus (Her. V, xxxi) quotes "persons who had seen
John with their eyes" as vouching for the reading 666 in Rev. 13,18; but as Papias
himself is to Irenaeus such a person and the mouthpiece of others, it is extremely
doubtful if we have here the testimony of "the Elders".

1 Bacon, "Papias and the Gospel according to the Hebrews" Expositor, VI, LXHI.
(March 1905).
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which draws forth his apology for Mark, is thus at once explained.
But the information does not stop here. The Elder looks back to a
time when the Gospel of Matthew had circulated "in the Hebrew (or
Aramaic) langttage, and every man translated it as he was able\ Is
he speaking of his own region and community? If not, whence does
he get his information; and why are we not told of the transfer?
Surely the only natural understanding is that the original book of the
Precepts compiled by Matthew in Aramaic had formerly circulated in
the speaker's region, but that Greek had ultimately become the pre-
vailing language of the Church. Can this be said of any other region
than Palestine in the earlier decades of the second century?

But pass to the other literature current among "the Elders". Ceteris
paribus the chiliastic type of their eschatology, so distasteful to Eusebius,
would of itself suggest a Palestinean habitat. But we need not limit
ourselves to generalities. The most distinctive and characteristic features
of the "words of the Elders" excerpted by Irenaeus are identifiable
even to the point of verbal coincidence in the Apocalypse of Baruch, a
writing \vhich originally circulated in Hebrew, the greater part having
been composed after 70 A.D. Moreover the clearest instance, which
also fortunately happens to be the very passage which Irenaeus ex-
plicitly acknowledges having taken from Papias, is based upon an
interpretation of ^& Hebrew text of Gen. 27, 28. We may place in parallel
columns Charles' translation of the Apocalypse of Baruch and Lightfoot-
Harmer's of the Papias fragment. Both describe the miraculous fertility
of the abode of the saints in the Messianic age.

Ap. Bar. XXIX, 5

The earth also will yield its
fruit .ten thousand fold, and on
one vine there will be a thousand
branches and each branch will
produce a thousand clusters,, and
each cluster will produce a thou-
sand grapes, and each grape will
produce a cor of wine.

Papias ap. Iren. Her. V. 33, 3.
As the Elders, who saw John the

disciple of the Lord, relate, that they had
heard from him, how the Lord used to
teach concerning those times, and to say:—

The days will come in which
vines shall grow, each having ten
thousand shoots, and on each shoot
ten thousand branches, and on each
branch again ten thousand twigs,
and on each ' twig ten thousand
clusters, and on each cluster ten
thousand grapes, and each grape
when pressed will yield five-and-
twenty measures of wine, &c. &c.
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Professor Charles appends a footnote in his edition of the Apoca-
lypse of Banich> from which we may quote a paragraph: —

As to the origin of the 10,000-fold yield of the corn and wine, &c., Mr. Rendel
Harris (Expositor, 1895, pp. 448—9) offers a most ingenious and probable suggestion.
He derives it from the Blessing of Isaac (Gen 27, 28) where he conjectures that in
the statement Bhvn \γ\ Λ= "plenty of corn and wine," the word an was taken as
ΐη = 10,000. He points out that the context in Ircnaeus (it follows a discussion of
Gen 27,28), in which the story of Papias and the Elders is given, supports his contention.

Comparison of the context in Irenaeus will show that Rendel Harris
was quite right, though drawing no inferences as to the date and habitat
of "the Elders", perhaps because actual literary dependence would be
difficult to establish. As to priority, however, it is obvious that the
Jewish source could not be dependent on the Christian. In reality
Charles is probably correct in regarding both the Apocalypse and "the
Elders" as dependent here upon "a short hexaemeron" containing "a
sensuous description of Messianic felicity". "Fragmentary survivals"
of the same are noted by him in Eth. En. X, 19. The testimony of
Anastasius of Sinai may have some bearing on this point:—

Papias the great of Hierapolis . . . and Clement, Pantaenus, the priest of the
Alexandrians, and Ammonius, the great scholar, those ancient and first expositors,
agree with each other in understanding all the work of the six days (ποκαν την έ£α-
ήμβρον) as referring to Christ and his Church.

Here then is one of the rcapaboceic Ιωάννου quoted by Papias.
Irenaeus is positive that he was a μαθητής του κυρίου, in short no
other than the Apostle John, the author.of the Fourth Gospel, and that
Papias had direct intercourse with "not only John, but others also of
the Apostles." Our question is whether we should not go even be-
yond the correction of Eusebius distinguishing this "Elder John" from
the Apostle, and locate him in Jerusalem, whence Papias could obtain
his "traditions" only at .second hand. Have we any other quotations
whose source is determinable? —

The Elders, the disciples of the Apostles, say that those who were translated
were translated thither (to the Paradise of Adam) and that they who are translated
remain there until the end of all things, serving as forerunners of immortality (προ-
οιμιαίομενους την άφθαροίαν).1

• This quotation concerning the teaching of the whole group of
"the Elders" has every appearance of expounding and defending the

1 Irenaeus, Her. V, V, 1. The Lightfoot - Harmer translation of the last clause
"preluding immortality" is inadequate. The sense is that these glorified beings exhibit
in their transfigured bodies the nature of the incorruptible body.

Brought to you by | University of Arizona
Authenticated

Download Date | 6/8/15 1:50 AM



Benj. W. Bacon, Date and Habitat of the Elders of Papias. 133

transfiguration story of Mk 9,2—13 = Mt 17,1—13. Moses and Elias
are the "two witnesses of Messiah" whose appearance "in glory" to-
gether with the glorified Jesus provokes the discussion as to "What
is it to rise from the dead?" (Mk 9,10.) We know from contemporary
sources that these were regarded as "the men which were taken up,
which have not tasted death from their birth".1 In HPt l , 16—18 this
manifestation "in the holy mount" is made the refutation of the heretics
who "deny the resurrection and judgment".2 In Apoc. Petri 4—20 the
Lord grants to the twelve "in the mountain" a similar manifestation of
the glorified saints in Paradise for a similar purpose. The special point
for which the authority of "the Elders" is adduced, however, is not the
doctrine of the "metamorphosed" "body of glory", common to Paul, to
the transfiguration story, and to contemporary Jewish literature including
the recently discovered Odes of Solomon, but the doctrine of the persistence
of the Paradise of Adam as their habitat. This is distinctively a
doctrine of the later Judaism. In Apoc. Bar. IV, 3 f. Paradise was "removed
from Adam when he transgressed the commandment", but remains
"preserved with" God, along with the City (i. e. the heavenly Jerusalem
= r6yE 5w Ε^ΙΡΓΡ). This heavenly Paradise is described as already
existing before the creation of the world in Pesach 54a> Beresk 203 and
in IV. Esdr. 1,7; 6,51—76. It is the abode of Enoch, Elias and Moses
(the translated men) and of the righteous dead awaiting resurrection
(Eth. En. 60,8; 87,3 f.; 89,32; 60,8. 23; 70,3 f. IV. Esdr. ubi supra). In
Eth. En.&l, 1—4; 70,3f. its measure is taken by the angels for Enoch.
In Apoc. Bar. 59,8 its greatness was revealed to Moses when the Mighty
One "took Moses unto Himself". From the simple conception of Lk 23,43
there is a constantly progressive development, of which that of the
preexistent, heavenly Paradise of the Apocalypse of Baruch marks one
of the distinctive forms'.

But if some doubt attaches to the particular gospel teaching in
defense of which "the Elders" gave their judgment as to those who
had .been translated to Paradise as antetypes of the resurrection, and
still greater doubt as to the particular source of their doctrine, there can
be no doubt whatever as to at least the former point in the last of
Irenaeus' citations:—4

1 IV Esdr. 6, 26. In extra-canonical writings the two translated "witnesses" are
usually Enoch and Elias.

2 Ep. Polyc. VII.
3 Weber, Lehren des Talmud, S. 191. On the general Talmudic doctrine of

Can Eden (Paradise) see his § 75. * Her. V, χχχΐ, l f.
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As the Elders say, Then also shall they that have been deemed worthy of the
abode in Heaven go thither; while others shall enjoy the delight of Paradise (Kzck. 28,13),
and others again shall possess the brightness of the City. For in every place the
Savior shall be seen, according as they shall be worthy who see Him. They (the
Elders) say moreover that this is the distinction between the habitation of them that
bring forth α hundred-fold, and them that bring forth sixty-fold, and them that bring
forth thirty-fold (Mt 13,9); of whom the first shall be taken up into the Heavens, and
the second shall dwell in Paradise, and the third shall inhabit the City; and that
therefore our Lord has said 'In my Father's abode are many mansions'.

As Irenaeus regards Papias himself as one of the "Elders who
saw John" it is not unreasonable to suppose that the reference to
Jn 14, 2 was appended by Papias and did not form part of his
citation of the "words of the Elders". This logion, therefore, if indeed
derived from the Fourth Gospel,1 as seems probable, need not here
detain us. "The Elders", who give no evidence of acquaintance with

1 1 other Gospels than Matthew and Mark, are here commenting on Mt 13,9;
for the parallel in Mk 4,8 has the reverse order (30,60,100), and Lk8,8
has no distinction. If we may also attribute to them the next com-
parison, which, however, Irenaeus seems to .give in his own name,
they will also have employed the Western addition to Mt 20,28:—

And this is the triclinium (the three sided table, where the humble guest is bidden
by the host to "Come up higher"), at which those shall recline who are called to the
marriage and take part in the feast. The Elders, the disciples of the Apostles, say that
this is the ranking (adordinatio, rdSic) and arrangement (dispositio) of those who are
saved, and that they advance by such steps, and ascend through the Spirit to the Son,
and through the Son to the Father.

"The Elders" are good Trinitarians, even if their doctrine has a
certain flavor of subordinationism. But their interpretation of Mtl3,9
is. hardly what one would expect of the associates of "disciples of the
Lord". Indeed if the teaching be that of the same "John the disciple
of the Lord" quoted just before (Her. V, xxxin, 3 f.) on the wonderful
fertility of Paradise, as reported by his fellow-Elders, there would seem
to be a certain inconsistency in Irenaeus' description of his authority. Here
and in V, v, l "the Elders" are "the disciples of the Apostles". Such
is precisely Eusebius' designation of the authorities relied on by Papias:—

By no means does he pretend to have been himself a hearer of the holy Apostles
but declares that he took his tradition of things which concern the faith from those
who were their disciples (των dKeivoic γνωρίμων) . .. And Papias confesses that he
took his tradition of the words of the Apostles (roue μεν των airocroXiuv λόγους
παρ€ΐληφ£ναι) from those who had been their followers (παρά των αύτοκ παρηκολου-

1 Similar aphorisms occur in the apocalyptic literature. Cf. e. g. Slav. En. 61, 2.
21. 4. 1911.
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θηκότΐϋν) and claims to have been personally an ear-witness only of Aristion and
the Elder John.

Unless Eusebius' careful search of Papias' little book, made with
this particular object in view, led him entirely astray, the words of
this John and other Elders must have been repeatedly quoted as words
of "the disciples of the Apostles". The two references of Irenaeus
confirm this. So does the content of the teachings. Without taking
account of their possible literary relations we can at least say, They
are far from what could be attributed to a "disciple of the Lord", and
at the very opposite pole of eschatological doctrine from the Fourth
Gospel. Here is certainly no small difficulty with Irenaeus' view of
this John's identity. But there are also difficulties with Eusebius' ar-
gument as to the secondary character of Papias' authority. In fact it
conflicts with the title given to "Aristion and John the Elder" in the
passage quoted from Papias' preface. Eusebius will not admit that
Papias' authorities had apostolic rank. But in the preface the same title
is given to them as to the authorities of the first rank:

Andrew, Peter, Thomas , the disciples of the Lord, and Aristion and John the
Elder, the disciples of the Lord.

This designation of Aristion and John the Elder has caused dif-
ficulty to both ancients and moderns. The Syriac and Armenian
translators of Eusebius dropped the clause. Yet Corssen * is quite right
in objecting to Mommsen's proposal to follow this reading, that it is
incredible that Papias can have introduced two comparatively unknown
informants without any statement whatever of their qualifications.
Lightfoot admitted a "chronological difficulty" in supposing two "dis-
ciples of the Lord" to be still surviving. And yet, if error there be,
it is most probable that it had already affected the text employed by
Irenaeus, and so accounts in part for his singular identification of the
two Johns. In 18982 the following emendation was proposed by the
present writer. The original form of the predicate to "Aristion and
the Elder John"'was ΟΙΤΟΥΤΩΜΑΘΗΤΆΙ. This was assimilated by
the change of two letters to the predicate of the preceding clause,
ΟΙΤΟΥΚΥΜΑΘΗΤΑΙ. The designation of the two Elders on whom
Papias was mainly dependent will thus fall into conformity with the

1 Zeilschr. f. d. neulest. Wiss. ΙΠ (1902) S. 242.
2 Journ. of Bibl. Lit. XVII, 2. As originally proposed the word τούτων was

written plene. The use of the stroke of abbreviation (τούτω) is an improvement
suggested by Dr. Edwin Abbott (Enc. Bibl. vol. II., s. v. Gospels, § 71, note 3).

Zeitscbr. f. d. neutest. Wiss. ΧΠ. Jahrg. 1911. * . 1 3
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statements of Eusebius of the true nature of his traditional authority,
and with the formula elsewhere used bylrenaeus in reproducing his data.

But to return to "the Elders". We have seen that their doctrine
of the renovated Land of Promise shows a remarkable coincidence
with the Apocalypse of Baruch, the coincidence as regards its fertility
extending even to employment of the same midrashic treatment of the
Hebrew text of Gen. 27,28, It further coincides in the teaching con-
cerning the preexistent Paradise as the abode of the translated men
who are "forerunners of immortality". A final quotation will show
that the curious doctrine of the three regions reserved for the eternal
abode of the righteous, Heaven, Paradise, and the City (i. e. New Jeru-
salem), has similar literary relations. One of the latest elements of
the Apocalypse of Baruch (IV, 2—6) has the following concerning

'Paradise and the City: —

Dost thou think that this (earthly Jerusalem) is that city of which I said On
the palms of my hands have I graven thee'? It is not this structure now built in
your midst; it is that which will be revealed with Me, that which was prepared be-
forehand here from the time when I took counsel to make Paradise. And I showed
it to Adam before she inncd, but when he transgressed the commandment, it was
removed from him, as also Paradise. And after these things I showed it to My ser-
vant Abraham by night among the portions of the victims. And again also I showed
it to Moses on Mount Sinai when I showed to him the likeness of the tabernacle
and all its vessels. And now, behold, it is preserved with Me, as also Paradise.

"The Elders" are latitudinarian in their sentiments and harmonistic
in their exegesis. From Mt 13, 9 they draw inferences to justify the
prevailing doctrine of the Pharisees regarding the New Jerusalem, that
attributed to the Essenes, concerning the existent Paradise (earthly or
•heavenly),1 and that of the Alexandrians that the souls of the just
are received by God into heaven.2 But where save in Palestine are
matters such as these debated with rabbinic exegesis of the Hebrew
text? Where else did they speak of Jerusalem as "the City", and specu-
late on the fertility of the renovated land in the "age to come"? Where
else was there memory of the employment of Matthew's compilation
of the Precepts "in the Hebrew tongue", circulation of anecdotes found
in the Gospel according to the Hebrews and familiarity with the material
and doctrine of the Apocalypse of Baruch if not with the very writing
itself?

1 So in Enoch, Jubilees (ch. IV) and Apoc. Baruch.
2 Sap. Sal. 3, 14; 4, 10; 5, 5.17; cf. Jos. Ant. XVIII, 1, 3. Bell. II, Υ1Π, 14. Justin

Martyr is less tolerant than the Elders; cf. Dial. LXXX.
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It is true that "in Asia" in the time of Potycarp and of Papias men
were "turning to the traditions handed down from the beginning" to
refute those who "perverted the sayings of the Lord (τα λόγια του
κυρίου) to their own lusts and denied resurrection and judgment",
so that Papias was in full accord with orthodox local sentiment when
he vouched for the aEiomcrov of Revelation,1 possibly even appealing
to the authority of the Elders for a reading of Rev. 13,18,2 and opposed
those who "related foreign commandments" ofx-tbe Lord with an Exe-
gesis of the Dominical Sayings based on authentic tradition. John (the
Apostle and Seer of Revelation) and Matthew (the author of the Pre-
cepts) were doubtless already becoming names of power; but to think
of Ephesus as the native place of the Aramaic Matthaean Logia, or
of the Je wish-Christian Grundschrift of the Apocalypse of John, would
be a blunder as great as that of Irenaeus in locating the Apostles and
Elders of Papias "in Asia". Every datum and consideration from a
period earlier than Irenaeus himself, commends Jerusalem as their habitat,
and for their period a date when the Greek Gospels of Matthew and
Mark have superseded the Aramaic Precepts of Jesus, and doctrines
derived from Jewish Apocalypses such as II Esdras and the Apocalypse
of Baruch circulate as utterances of the Lord.

1 Andreas of Caes., Preface.
2 Irenaeus, Her. V, XXX. 1.
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